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Abstract: The rapid advancement of digital technology has transformed human 
interaction, communication, and spirituality, creating new challenges and opportunities 
for theology. In this changing landscape, understanding how the Holy Spirit works within 
digital culture becomes essential for a relevant pneumatological reflection. The purpose 
of this study is to explore the relevance and role of the Holy Spirit in a technologically 
mediated society, emphasizing the Spirit’s continuing work in renewing creation and 
guiding human life. This study employs a contextual theological analysis that integrates 
systematic theology, biblical interpretation, and digital ethics to examine how 
pneumatology interacts with the realities of virtual presence and communication. 
Through a qualitative, literature-based approach, it synthesizes classical and 
contemporary theological insights to construct a model of “digital pneumatology.” The 
findings indicate that the work of the Holy Spirit remains active in digital spaces—
empowering believers to experience communion, truth, and transformation beyond 
physical boundaries. The Spirit sanctifies technology, transforming digital platforms into 
instruments of grace and moral discernment. Consequently, digital pneumatology affirms 
that divine presence continues to inspire creativity, mission, and ethical responsibility 
within modern technological culture. This reflection offers vital implications for the 
church’s ministry and the spiritual formation of believers in the twenty-first century. 
 
Contribution: This study contributes to digital theology by articulating how the Holy 
Spirit remains active and transformative within technological culture. It offers a 
theological framework that integrates pneumatology with digital ethics, emphasizing the 
Spirit’s role in sanctifying technology and shaping authentic Christian spirituality in the 
digital era. 
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INTRODUCTION 

The twenty-first century has witnessed an unprecedented transformation in human 

civilization through digital technology, artificial intelligence (AI), and global 

interconnectivity. These rapid changes have reshaped human communication, religious 

practices, and even spiritual perceptions of presence and embodiment. In this evolving 

context, theology faces the urgent challenge of articulating how divine presence operates 

within virtual and algorithmic realities. The Holy Spirit, as the active presence of God in 

creation and redemption, must be reinterpreted within this technological milieu. 

Therefore, a theological dialogue between pneumatology and digital culture becomes 

essential to discern how the Spirit continues to inspire, empower, and transform human 

life amid technological mediation.1 

Digitalization not only changes how people interact but also how they experience 

faith, worship, and community. The pandemic accelerated the normalization of online 

worship, virtual fellowship, and mediated sacraments, all of which raised theological 

questions regarding divine immanence and authenticity of spiritual experience. Scholars 

argue that the disembodied nature of digital worship challenges traditional 

understandings of incarnation and sacramentality.2 Yet, within this tension lies a new 

opportunity to explore how the Holy Spirit transcends material and spatial limitations to 

create genuine communion. Thus, examining the relevance and role of the Holy Spirit in 

technological society is crucial for reimagining spiritual embodiment in the digital era. 

Recent theological discourse increasingly engages with digital transformation, yet 

pneumatology remains underexplored within this domain. Scholars such as Heidi 

Campbell and David Noble have examined the intersection of religion and technology, 

focusing primarily on the sociological and ethical dimensions of digital faith.3 However, 

these studies often lack a robust theological treatment of the Holy Spirit’s dynamic 

presence in technological mediation. Emerging works, such as those by Rendani 

Nthakheni and Kelebogile Resane, begin to outline a “digital pneumatology,” proposing 

 
1 Ju rgen Moltmann, The Spirit of Life: A Universal Affirmation (Minneapolis: Fortress Press, 1992), 

25. 
2 Heidi A. Campbell, Digital Religion: Understanding Religious Practice in New Media Worlds (New 

York: Routledge, 2013), 18; Michael Mawson. “The Spirit and the Community: Pneumatology and 
Ecclesiology in Jenson, Hu tter and Bonhoeffer”. International Journal of Systematic Theology 15, no. 4 
(2013): 457–459. https://doi.org/10.1111/ijst.12038. 

3 David F. Noble, The Religion of Technology: The Divinity of Man and the Spirit of Invention (New 
York: Knopf, 1999), 44; Heidi A. Campbell, Digital Religion: Understanding Religious Practice in New Media 
Worlds. 
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that the Spirit operates within networks of communication and innovation.4 This growing 

body of research calls for deeper theological reflection grounded in classical 

pneumatological thought and informed by contemporary technological realities. 

Furthermore, global Pentecostal and Charismatic theologians like Wolfgang Vondey 

and Ju rgen Moltmann emphasize the Spirit’s transformative agency as both immanent 

and universal.5 Their perspectives provide fertile ground for interpreting how the Holy 

Spirit’s creative and renewing power extends into the digital realm. Yet, few scholars have 

systematically developed a pneumatology that bridges Trinitarian theology with digital 

spirituality and ethics. Studies on “technospirituality” and “cybertheology” offer valuable 

insights but tend to emphasize human agency rather than divine agency mediated 

through the Spirit.6 Hence, there remains a significant gap for theological research that 

articulates the Spirit’s role as the divine presence animating, critiquing, and sanctifying 

the digital age. 

This paper argues that the doctrine of the Holy Spirit (pneumatology) provides a 

vital theological framework for understanding divine presence, creativity, and 

transformation within a technologically driven world. It contends that the Holy Spirit 

operates not only within traditional ecclesial contexts but also within digital spaces as an 

agent of communion, discernment, and renewal. The study aims to explore how 

pneumatology can inform a theological response to issues arising from digitalization—

such as virtual embodiment, disinformation, and ethical responsibility. By synthesizing 

classical Trinitarian theology with contemporary digital studies, this research contributes 

to the emerging field of “digital pneumatology.” It seeks to demonstrate that the Holy 

Spirit remains fully active and relevant in guiding humanity toward authentic relationality 

and moral discernment in an increasingly technological society. 

 
RESEARCH METHODS 

This study adopts a contextual theological analysis to explore the continuing work 

of the Holy Spirit within the realities of digital society. The method integrates systematic 

 
4 Rendani C. Nthakheni and Ndidzulafhi Mudau, “Pneumatology in the Digital Age: Reimagining the 

Holy Spirit’s Role in Trinitarian Theology,” African Journal of Pentecostal Studies 2, no. 1 (2025): a53; 
Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads,” African Journal of 
Pentecostal Studies 2, no. 1 (2025): a56. 

5 Wolfgang Vondey. Pentecostal Theology: Living the Full Gospel (London: Bloomsbury, 2017); Ju rgen 
Moltmann, The Spirit of Life: A Universal Affirmation. 

6 Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads”: a56. 
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theology, biblical interpretation, and contextual reflection to construct a theological 

framework for understanding digital pneumatology. As Tanasyah, Sutrisno, and Putrawan 

explain, contextual theology interprets divine revelation within specific cultural and 

technological contexts, allowing theology to remain dynamic and relevant.7 Through this 

approach, the study reexamines classical pneumatological insights in conversation with 

contemporary issues such as virtual communication, digital identity, and online 

spirituality.8 The goal is to discern how the Spirit’s presence continues to inspire and 

transform human life in technologically mediated spaces. 

This research employs a qualitative and library-based design, relying on theological 

texts, journal articles, and digital ministry case studies as primary data.⁵ According to 

Groome, theological inquiry in education must engage critical reflection, experience, and 

praxis to generate transformative understanding.⁶ Therefore, this study systematically 

analyzes scriptural narratives of the Spirit—particularly those emphasizing creation, 

community, and renewal—alongside scholarly discussions in digital theology and 

pneumatology.⁷ The method involves three analytical stages: (1) identifying theological 

and ethical issues raised by digital culture; (2) interpreting pneumatological concepts 

relevant to technology and spirituality; and (3) synthesizing a contextual theological 

model of the Spirit’s activity in the digital age.⁸  

The research also employs a theological-ethical lens to examine how technology 

affects faith formation and community life.⁹ As Peckham notes, theology must guide 

believers toward spiritual discernment in digital spaces so that technology becomes a 

means of grace rather than distraction.¹⁰ Similarly, Richards emphasizes that faithful 

digital pedagogy requires integrating theological intentionality with technological 

competence.¹¹ By combining these perspectives, the study demonstrates that 

pneumatology can address both theological and ethical dimensions of digital living.¹² This 

approach allows theology to remain faithful to biblical pneumatology while being 

responsive to emerging digital realities, positioning the Holy Spirit as the unifying 

presence between divine revelation and human technological creativity.¹³ 

 

 

 
7 Yusak Tanasyah, Sutrisno, and Bobby K. Putrawan, Metode Penelitian Teologi & Pendidikan Agama 

Kristen (Jakarta: Indonesia Press, 2021), 82. 
8 Marian Ronan. “Reviewed Work: The Holy Spirit in the World: A Global Conversation by Kirsteen 

Kim”. Journal of World Christianity 3, no. 1 (2010): 77–85. https://doi.org/10.5325/jworlchri.3.1.0077. 
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Figure 1. Thematic Mind Map of Methodological Flow in Digital Pneumatology 

 

RESULTS 

The Theological Foundation of Pneumatology 

Pneumatology, as a branch of systematic theology, focuses on the nature, 

personhood, and work of the Holy Spirit within the divine Trinity. The Holy Spirit is 

understood as the third Person of the Triune God, equal in divinity with the Father and 

the Son, yet distinct in role and relational function.9 In this Trinitarian framework, the 

Spirit is not merely an impersonal force or symbolic energy, but a living Person who acts, 

wills, and communicates within creation.10 Augustine describes the Holy Spirit as the 

nexus amoris—the bond of love uniting the Father and the Son—revealing that divine 

relationality is the foundation of all reality.11 Thus, the Trinitarian doctrine of the Spirit 

underscores the dynamic communion of divine love as the foundation of both theology 

and human spirituality.12 

The activity of the Holy Spirit encompasses the full scope of existence, from the 

origin of creation to its eschatological fulfillment. In Genesis, the Spirit of God hovering 

over the waters (Gen. 1:2) signifies divine presence bringing order, vitality, and meaning 

 
9 Augustine, On the Trinity, trans. Edmund Hill (New York: New City Press, 1991), 204. 
10 Yves Congar, I Believe in the Holy Spirit, vol. 1 (New York: Seabury Press, 1983), 33. 
11 Augustine, On the Trinity, 212. 
12 Elizabeth Teresa Groppe, “Spirit of God, Spirit of Christ: The Trinitarian Foundations of Congar’s 

Pneumatology,” in Yves Congar’s Theology of the Holy Spirit (New York: Oxford University Press, 2004), 44–
45. 
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to chaos.13 In revelation, the Spirit inspires prophets and apostles, guiding them to 

communicate divine truth faithfully.14 Through salvation, the Spirit regenerates and 

sanctifies humanity—reviving hearts dead in sin and empowering believers to live 

according to God’s will (Rom. 8:1–11).15 Furthermore, the Spirit unites the people of God 

into one body, distributing gifts and charisms for the building up of the church and the 

witness of faith in the world. 

The Holy Spirit manifests divine presence that transcends spatial, temporal, and 

material limitations. The Spirit’s presence is not abstract but deeply personal, guiding and 

transforming the inner life of believers.16 The Spirit’s power is revealed in moral and 

spiritual transformation, courage for witness, and the ability to forgive and love, as 

exemplified at Pentecost (Acts 2:1–4).17 As the Parakletos, the Spirit leads believers into 

all truth (John 16:13), unveiling divine wisdom and discerning between truth and 

deception.18 The relational nature of the Spirit fosters communion—both between God 

and humanity and among believers—forming the church as a living expression of 

Trinitarian love.19 

The New Testament offers a solid theological foundation for understanding the 

person and work of the Holy Spirit. In John 14–16, Jesus promises the coming of the Holy 

Spirit as the Comforter who will guide the disciples into all truth.20 The narrative of Acts 

1–2 marks the birth of the church and the outpouring of divine power, where diverse 

peoples are united through the Spirit’s enabling presence.21 In Romans 8, Paul depicts the 

Spirit as the source of new life, liberating humanity from sin and death while bearing 

witness to believers’ adoption as children of God.22 Similarly, in 1 Corinthians 12, the 

Spirit is the giver and regulator of spiritual gifts, ensuring unity and diversity within the 

 
13 Karl Barth, Church Dogmatics III/1: The Doctrine of Creation (Edinburgh: T&T Clark, 1958), 86. 
14 Henky Johansja, “From Sinai to Jerusalem: Shema Yisrael and the Outpouring of the Holy Spirit in 

a Pentecostal Perspective,” QUAERENS: Journal of Theology and Christianity Studies 6, no. 2 (2024): 147. 
15 Romans 8:1–11 (New International Version). 
16 Ju rgen Moltmann, The Spirit of Life: A Universal Affirmation (Minneapolis: Fortress Press, 1992), 

12–15. 
17 Acts 2:1–4. 
18 John 16:13. 
19 Wolfgang Vondey, Pentecostal Theology: Living the Full Gospel (London: Bloomsbury, 2017), 102. 
20 John 14:16–17. 
21 Acts 1:8–2:4. 
22 Romans 8:14–16. 
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body of Christ.23 Hence, the biblical witness presents the Spirit as an active, relational, and 

transformative presence within salvation history.24 

Augustine of Hippo presents the Holy Spirit as the embodiment of divine love, the 

relational bond uniting the Father and the Son in eternal communion.25 In De Trinitate, he 

argues that the Spirit is not merely a product of divine affection but Love itself, the 

personified movement of divine charity.26 This understanding situates the Spirit at the 

heart of both divine and human relationality, emphasizing that love is the essential mode 

of divine being. For Augustine, the Spirit not only unites the persons of the Trinity but also 

draws humanity into participation with God through love.27 Therefore, Augustine’s 

pneumatology provides a relational and affective framework that grounds Christian 

spirituality in the transforming power of divine communion.28 

Karl Barth interprets the Holy Spirit as the divine agent who actualizes Christ’s 

redemptive work within the life of the believer and the church.29 In Church Dogmatics 

IV/3, Barth emphasizes that through the Spirit, Christ becomes truly present in the here 

and now, transcending the historical distance of the incarnation.30 The Spirit enables 

believers to encounter Christ personally, transforming knowledge about God into a living 

relationship of faith and obedience. Barth rejects any dichotomy between the Son and the 

Spirit, insisting that revelation and redemption are inseparably united in their 

cooperative work.31 Consequently, Barth’s pneumatology portrays the Spirit as the bridge 

between divine revelation and human response—a living mediator of Christ’s presence 

in the world.32 

Ju rgen Moltmann expands pneumatology into a cosmic and eschatological vision, 

describing the Spirit as the creative power of life that renews all creation.33 In The Spirit 

of Life, he portrays the Spirit as an immanent force of renewal active in nature, society, 

 
23 1 Corinthians 12:7–11. 
24 T. David Beck. The Holy Spirit and the Renewal of All Things: Pneumatology in Paul and Jurgen 

Moltmann. 2st ed. The Lutterworth Press, 2010. https://doi.org/10.2307/j.ctt1cgf4ks. 
25 Augustine, On the Trinity, 220. 
26 Augustine, On the Trinity, 222. 
27 Augustine, On the Trinity, 230. 
28 Groppe, “Spirit of God, Spirit of Christ,” 44–45. 
29 Karl Barth, Church Dogmatics IV/3: The Doctrine of Reconciliation (Edinburgh: T&T Clark, 1961), 

672. 
30 Karl Barth, Church Dogmatics IV/3: The Doctrine of Reconciliation, 673. 
31 Karl Barth, Church Dogmatics IV/3: The Doctrine of Reconciliation, 680. 
32 Michael Mawson, “The Spirit and the Community: Pneumatology and Ecclesiology in Jenson, 

Hu tter and Bonhoeffer”: 457–459. 
33 Moltmann, The Spirit of Life, 34–36. 
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and the church, bringing healing and transformation to the entire cosmos.34 This 

pneumatology integrates theology with ecology, social ethics, and the hope of universal 

redemption. Pentecostal and Charismatic theologians such as Wolfgang Vondey and 

Wonsuk Ma develop this insight further, highlighting the Spirit’s ongoing activity through 

spiritual gifts, empowerment, and global mission.35 They argue that the Spirit’s presence 

transcends institutional and cultural boundaries, bringing transformation not only in 

worship and mission but also in contemporary digital and technological realities.36 

From the classical reflections of Augustine and Barth to the eschatological and 

experiential visions of Moltmann and Pentecostal theology, the doctrine of the Holy Spirit 

reveals a dynamic and holistic understanding of divine presence. The Spirit acts as the 

power of love, revelation, life, and renewal that continuously animates creation and the 

community of faith.37 Theologically, pneumatology provides the foundation for 

understanding how God remains actively involved in the world through personal, 

communal, and cosmic dimensions. In the contemporary era, this includes the Spirit’s role 

in guiding ethical discernment and inspiring creativity within technological and digital 

contexts.38 Therefore, the theological foundation of pneumatology remains vital for 

articulating the ongoing presence and transformative power of God’s Spirit in every 

dimension of human existence. 

 
Digital Society and Modern Spirituality 

The twenty-first century marks the rise of a digital civilization characterized by 

hyper-connectivity, immediacy, and virtual interaction. The digital society operates 

through networks, algorithms, and artificial intelligence that shape human 

communication, identity, and relational patterns.39 These technologies blur traditional 

boundaries between physical and virtual spaces, altering how individuals perceive 

 
34 Moltmann, The Spirit of Life, 38. 
35 Vondey, Pentecostal Theology, 101–104. 
36 Wonsuk Ma and Robert P. Menzies, eds., The Holy Spirit, Spirituality and Leadership: Essays in 

Honour of Younghoon Lee (Augsburg Fortress, 2024), 56–58. 
37 Ju rgen Moltmann, The Spirit of Life, 12–15. 
38 Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads,” African 

Journal of Pentecostal Studies 2, no. 1 (2025): a56; Mark Coeckelbergh. “The Spirit in the Network: Models 
for Spirituality in a Technological Culture”. Zygon: Journal of Religion and Science 45, no. 4 (2010): 957–
978. https://doi.org/10.1111/j.1467-9744.2010.01144.x. 

39 David F. Noble, The Religion of Technology: The Divinity of Man and the Spirit of Invention (New 
York: Knopf, 1999), 18–19. 

https://doi.org/10.1111/j.1467-9744.2010.01144.x
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presence, embodiment, and community.40 The logic of speed and efficiency that governs 

the digital world often reduces human interaction to data exchange, transforming social 

relations into algorithmic behavior.41 Consequently, the digital era challenges theology to 

reinterpret concepts such as presence, community, and incarnation in light of mediated 

reality.42 

Digital technology not only transforms social interaction but also reshapes religious 

and spiritual experiences. Online worship, virtual fellowships, and digital prayer 

networks have become common, especially since the global pandemic accelerated 

technological mediation of faith.43 These practices raise theological questions about 

authenticity, embodiment, and divine immanence—can worship mediated through 

screens still be considered a sacred encounter? While critics argue that digital worship 

risks disembodiment and superficial engagement, others perceive it as a new form of 

spiritual accessibility and inclusion.44 In this context, the Holy Spirit is understood as 

transcending spatial and material limits, making divine presence possible even within 

digital environments.45 

In the digital society, faith communities are increasingly organized as networked 

structures rather than localized congregations. Virtual churches, online Bible study 

groups, and digital ministries demonstrate how connectivity enables global communion 

across cultural and geographical boundaries.46 Yet, this form of community also confronts 

the risk of fragmentation and shallow belonging, as relationships often lack physical 

embodiment and sustained commitment.47 Theologically, this raises the question of how 

spiritual communion can remain authentic when mediated by technology. The presence 

 
40 Mark Coeckelbergh, “The Spirit in the Network: Models for Spirituality in a Technological 

Culture,” Zygon: Journal of Religion and Science 45, no. 4 (2010): 959. 
41 Heidi A. Campbell, Digital Religion: Understanding Religious Practice in New Media Worlds (New 

York: Routledge, 2013), 27. 
42 Frederick Kakwata, “A Pneumatological Approach to Transformational Development: Implication 

for the Church,” Stellenbosch Theological Journal 4, no. 1 (2018): 201. 
43 Steven Tubagus and Timotius Bakti Sarono, “The Holy Spirit in the Trinity and Community of 

God’s People,” QUAERENS: Journal of Theology and Christianity Studies 3, no. 1 (2021): 89; Etienne Veto . 
“Praying in the Holy Spirit” Spirituality and Pneumatology”. New Blackfriars 97, no. 1068 (2016): 157–
172. https://doi.org/10.1111/nbfr.12195. 

44 Chammah J. Kaunda and Mika Va ha kangas, “The Holy Spirit as ‘the Gift’ in Charles Nyamiti’s 
Trinitarian Theology,” Transformation 42, no. 1 (2024): 30. 
https://doi.org/10.1177/02653788241271796. 

45 Wolfgang Vondey, Pentecostal Theology: Living the Full Gospel, 115. 
46 Rendani C. Nthakheni and Ndidzulafhi Mudau, “Pneumatology in the Digital Age: Reimagining the 

Holy Spirit’s Role in Trinitarian Theology,” African Journal of Pentecostal Studies 2, no. 1 (2025): a53. 
47 Campbell, Digital Religion, 122. 

https://doi.org/10.1177/02653788241271796
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of the Holy Spirit becomes crucial, as the Spirit alone can transform virtual connectivity 

into genuine koinonia—a communion rooted not in proximity, but in divine 

relationality.48 

The digital environment introduces profound ethical and spiritual challenges, 

including misinformation, distraction, and the commodification of attention.49 Constant 

connectivity often leads to spiritual fatigue, anxiety, and loss of contemplative silence, 

undermining the depth of spiritual discernment.50 In this context, digital ethics must be 

grounded in pneumatological virtues—the fruit of the Spirit (Gal. 5:22–23)—such as love, 

patience, faithfulness, and self-control in online interactions.51 A Spirit-led digital ethic 

emphasizes authenticity, humility, and discernment as antidotes to the ego-driven culture 

of self-promotion and virtual identity construction.52 Therefore, cultivating a 

pneumatological consciousness in digital life is essential for preserving integrity and 

moral clarity amidst the complexity of virtual existence. 

Despite its challenges, digital technology offers unprecedented opportunities for 

spiritual growth and global mission. Through digital platforms, the Word of God can reach 

communities that were previously inaccessible due to geographical or political 

limitations.53 Online resources, podcasts, and interactive theological education 

democratize access to spiritual formation and learning.54 The Spirit of God continues to 

inspire creativity and innovation within these media, empowering believers to witness 

and serve in new ways. As Resane notes, the intersection between the Holy Spirit and 

technology reveals that divine power can transform technological tools into instruments 

of mission and grace.55 Thus, the digital sphere becomes not merely a communication 

 
48 Andrew Gabriel, “Pneumatological Perspectives for a Theology of Nature: The Holy Spirit in 

Relation to Ecology and Technology,” Journal of Pentecostal Theology 15, no. 2 (2007): 198. 
49 Bobby Kurnia Putrawan, “From Prayer to Data: The Transformation of Theology in the Age of 

Artificial Intelligence,” Transformation (2025): 02653788241312229. 
50 Noble, The Religion of Technology, 85. 
51 Galatians 5:22–23 (NRSV). 
52 Kevin Guenther, “The Spirit of Technology: A Pneumatological Analysis of the Discourse on 

Technique” (MA thesis, University of Waterloo, 2014), 97. 
53 Wonsuk Ma and Robert P. Menzies, eds., The Holy Spirit, Spirituality and Leadership: Essays in 

Honour of Younghoon Lee, 73. 
54 Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads,” African 

Journal of Pentecostal Studies 2, no. 1 (2025): a56. 
55 Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads”: a56; 

Mark Coeckelbergh. “The Spirit in the Network: Models for Spirituality in a Technological Culture”: 957–
978. 
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medium, but a potential sacred space where the Spirit continues the work of renewal and 

evangelization.56 

Digitalization compels theology to redefine what it means to be present, embodied, 

and spiritual in a mediated world. Presence is no longer limited to physical proximity but 

can be understood as relational participation in the Spirit, who unites believers beyond 

material boundaries.57 In this sense, virtual presence, when illuminated by the Spirit, 

becomes a genuine expression of divine communion rather than an imitation of physical 

gathering.58 The integration of pneumatology and digital theology thus provides a 

constructive framework for understanding how the Spirit sanctifies technological 

mediation.59 Ultimately, modern spirituality in the digital age calls the church to embrace 

technology critically yet faithfully—recognizing the Holy Spirit’s ongoing work in 

transforming digital culture into a space of divine encounter.60 

 
Digital Pneumatology 

Digital pneumatology seeks to reinterpret the person and work of the Holy Spirit 

within the realities of technological culture and virtual communication. The rapid 

digitalization of human life has transformed social, spiritual, and ethical structures, 

requiring theology to discern how divine presence operates amid networks, algorithms, 

and virtual spaces.61 Within this context, the Holy Spirit is understood as the dynamic 

agent who bridges divine transcendence and digital immanence—animating even 

mediated forms of human connection.62 Far from being excluded from technology, the 

Spirit reveals the possibility that digital spaces can become instruments of grace and 

communion.63 Thus, digital pneumatology proposes that the same Spirit who hovered 

over the primordial chaos now moves within the digital web, guiding humanity toward 

new expressions of divine fellowship.64 

 
56 Ma and Menzies, The Holy Spirit, Spirituality and Leadership, 78. 
57 Coeckelbergh, “The Spirit in the Network,” 967. 
58 Nthakheni and Mudau, “Pneumatology in the Digital Age,” a54. 
59 Heidi Campbell, Digital Religion, 142. 
60 Wolfgang Vondey, Pentecostal Theology, 117. 
61 Wolfgang Vondey, Pentecostal Theology: Living the Full Gospel, 115. 
62 Rendani C. Nthakheni and Ndidzulafhi Mudau, “Pneumatology in the Digital Age: Reimagining the 

Holy Spirit’s Role in Trinitarian Theology”: a53. 
63 Heidi A. Campbell, Digital Religion: Understanding Religious Practice in New Media Worlds, 87. 
64 Kelebogile T. Resane, “I Believe in the Holy Spirit: Power and Technology at Crossroads”: a56. 
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In virtual environments, the Holy Spirit manifests as divine presence that 

transcends physical boundaries and temporal constraints.65 The Spirit’s immanence 

affirms that God’s presence is not limited to material gatherings but extends into digitally 

mediated communities of faith.66 Online worship, prayer livestreams, and virtual small 

groups can, under the Spirit’s guidance, become genuine spaces of encounter and 

transformation.67 This does not negate the significance of embodied worship but expands 

the theological imagination to include mediated forms of relational participation.68 As 

Nthakheni and Mudau note, digital space can serve as a “sacramental medium” through 

which the Spirit draws believers into authentic communion beyond spatial limitations.69 

Throughout salvation history, the Spirit has been the breath of divine 

communication—empowering prophetic speech, revelation, and understanding.70 In the 

digital age, this communicative dimension of the Spirit continues as God speaks through 

new media, platforms, and technologies.71 When empowered by the Spirit, digital 

communication transcends mere data exchange and becomes a vehicle of revelation, 

inspiration, and consolation.72 The Spirit transforms words, images, and virtual 

interactions into channels of divine grace, echoing Pentecost’s unifying power of 

multilingual communication.73 Hence, digital pneumatology affirms that technology, 

when guided by the Spirit, can mediate the divine Word in ways that reach across cultures, 

generations, and even realities of virtual embodiment. 

In an age marked by information overload and digital deception, the Spirit’s role as 

the Spirit of truth (John 16:13) gains renewed significance.74 Digital discernment involves 

more than critical thinking—it requires spiritual attentiveness to the inner prompting of 
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the Spirit amid the chaos of competing narratives.75 The fruit of the Spirit (Gal. 5:22–23) 

becomes a moral compass for believers navigating online interactions, ensuring that 

virtual engagement reflects virtues of love, patience, faithfulness, and self-control.76 

When guided by the Spirit, technology becomes a context for virtue formation rather than 

moral decay.77 Thus, digital pneumatology reframes ethical reflection as a participatory 

act in the Spirit’s ongoing work of truth, justice, and moral renewal within the digital 

sphere. 

Digital pneumatology invites theology to reconsider the meaning of embodiment 

and incarnation in light of immaterial communication. The Spirit affirms that divine 

activity is not confined to material substance but is made manifest wherever relational 

presence occurs.78 Virtual interactions, though mediated by code and pixels, can still bear 

the marks of spiritual authenticity when animated by the Spirit.79 This redefinition does 

not reject the incarnational logic of Christianity but deepens it—demonstrating that the 

Spirit extends Christ’s presence into all forms of relationality, including digital.80 As 

Moltmann suggests, the Spirit’s life-giving power transforms all realities—material or 

immaterial—into spheres of divine participation.81 Therefore, digital embodiment can be 

viewed as a continuation of God’s incarnational outreach, sustained by the Spirit’s 

unbounded presence. 

Digital pneumatology also reveals the Spirit’s role as a transformative force that 

critiques and redeems the technological order. The Spirit exposes the idolatries of digital 

consumerism, narcissism, and surveillance culture, calling humanity back to truth, 

humility, and communion.82 Within this prophetic role, the Spirit empowers the church 

to exercise digital ethics rooted in love, justice, and transparency.83 Furthermore, the 

Spirit transforms technology into a tool of mission—extending the missio Dei through 

digital evangelism, online discipleship, and creative forms of digital worship.84 Thus, the 
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Spirit not only dwells within the digital sphere but also works to sanctify it, turning 

instruments of distraction into channels of grace. 

Digital pneumatology integrates classical Trinitarian theology with the lived 

realities of technological civilization. It envisions the Spirit as both the creative energy 

that inspires innovation and the sanctifying presence that sustains moral discernment.85 

The Spirit continues to breathe life into human creativity, guiding believers to use 

technology responsibly for communion, compassion, and justice. In doing so, the Spirit 

invites the church to recognize digital culture as part of God’s unfolding creation—an 

arena where divine presence and human ingenuity intersect.86 Therefore, the theological 

task of digital pneumatology is not merely to adapt to technology but to discern how the 

Spirit transforms it into a means of grace and renewal for the twenty-first century. 

 

DISCUSSION 

Implications for the Church and Christian Spirituality 

The emergence of digital culture has profoundly reshaped the identity and mission 

of the church, compelling theology to reinterpret ecclesiology in light of the Spirit’s 

presence in virtual spaces. The church has historically been viewed as a tangible, 

embodied community; however, in the digital era, the Spirit expands this understanding 

beyond geographical and architectural limitations.87 The Holy Spirit continues to gather 

the people of God through mediated forms of worship, fellowship, and ministry, 

sustaining unity across distance and diversity.88 This does not negate the significance of 

physical community but rather affirms that the Spirit’s work is not confined to spatial 

structures.89 The digital church, when animated by the Spirit, becomes a living expression 

of missio Dei—a movement of divine love that transcends both physical and virtual 

boundaries.90 

In digital environments, the presence of the church cannot be reduced to physical 

proximity; instead, it becomes a manifestation of spiritual communion grounded in the 
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Spirit’s relational power.91 The Spirit transforms virtual gatherings into authentic 

moments of presence, redefining how believers experience the sacred in online 

contexts.92 As Campbell notes, digital presence can reflect genuine community when 

motivated by shared faith and sustained by mutual care.93 Theologically, the Spirit 

mediates the presence of Christ in digital worship just as in traditional liturgical spaces, 

affirming that divine encounter is not limited by materiality.94 Consequently, the church 

must cultivate awareness of the Spirit’s immanent activity in digital participation, 

discerning between superficial connectivity and genuine spiritual encounter. 

The digital age presents both unprecedented opportunities and ethical challenges 

for Christian discipleship. Constant exposure to media, information overload, and 

algorithmic influence can easily distort spiritual focus and moral integrity.95 The Holy 

Spirit, as the Spirit of truth and holiness, empowers believers to practice discernment, 

humility, and authenticity in their digital engagements.96 Digital discipleship, therefore, is 

not merely about adapting technology for ministry but about embodying the fruit of the 

Spirit (Gal. 5:22–23) in online interactions.97 Churches are called to model Spirit-led 

behavior—cultivating compassion, integrity, and digital humility as visible signs of 

sanctified living. In this way, the Spirit transforms digital culture into a training ground 

for moral formation and faithful witness.98 

Digital ecclesiology requires a pneumatological understanding of how community 

is formed and sustained beyond physical co-presence. The Spirit acts as the divine 

connective tissue that unites believers across screens, time zones, and cultures into one 

body of Christ.99 Virtual fellowship, when centered on prayer, Scripture, and mutual 

service, becomes a space for real spiritual growth and solidarity.100 Yet, without the 

Spirit’s indwelling, digital community risks devolving into performative participation or 
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consumer-driven religiosity. The Spirit prevents such reduction by infusing digital 

interaction with relational depth and shared purpose.101 Thus, the vitality of the digital 

church depends not on technological sophistication, but on the Spirit’s power to 

transform connectivity into genuine koinonia. 

The Holy Spirit propels the church outward into the digital frontier as part of God’s 

ongoing mission to the world. Through social media, live streaming, podcasts, and digital 

education, the gospel can now reach individuals who are geographically distant or 

culturally marginalized. The Spirit empowers creative forms of witness, enabling 

believers to contextualize the message of Christ within digital cultures.102 However, this 

expansion also requires theological discernment to ensure that mission remains 

incarnational and not merely informational.103 The Spirit guards against the 

commodification of faith by reminding the church that digital evangelism must always 

serve the purpose of relational transformation. In this way, the Spirit renews the 

missionary identity of the church, extending its reach while preserving its authenticity.104 

The digital shift has transformed how worship, prayer, and spiritual formation are 

practiced, yet the Spirit remains the central agent who sanctifies these new forms. Online 

worship, when empowered by the Spirit, becomes more than visual participation—it 

becomes an experience of shared presence where hearts are united across space and 

time.105 The Spirit enables believers to move from passive consumption of online content 

to active participation in divine communion. Moreover, digital technologies can enhance 

devotional practices such as meditation, lectio divina, or intercession, allowing believers 

to remain spiritually connected in dispersed contexts.106 Through the Spirit’s work, digital 

worship can thus recover its sacramental dimension—turning pixels and soundwaves 

into instruments of grace. 

In the broader perspective, digital pneumatology calls the church to embrace a 

spirituality of presence—where awareness of the Spirit transforms technological 

engagement into participation in divine life. The Spirit challenges the church to move 
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beyond nostalgia for past forms and toward faithful creativity that embodies the gospel 

in digital culture. This transformation requires a renewed pneumatological imagination, 

seeing technology not as a threat but as a mission field inhabited by the Spirit.107 In doing 

so, Christian spirituality becomes both contemplative and innovative—rooted in ancient 

faith yet responsive to contemporary contexts.108 The Spirit leads the church into a 

holistic vision of communion that transcends boundaries, ensuring that even in a 

fragmented digital world, the people of God remain one body animated by one Spirit. 

 
 

Theological Reflections on Digital Pneumatology: The Spirit’s Presence, 

Discernment, and Transformation in Technological Culture 

Digital pneumatology invites a re-examination of how theology understands the 

activity of the Holy Spirit in an age dominated by technology and virtual interaction. 

Theologians are increasingly aware that digitalization does not simply reshape human 

communication but also transforms the conditions under which faith, worship, and divine 

presence are experienced.109 Within this new paradigm, the Holy Spirit emerges as the 

dynamic and adaptive presence of God who works within technological mediation 

without being limited by it. Rather than perceiving technology as a threat to spirituality, 

pneumatology provides a theological lens for discerning how the Spirit uses digital media 

as instruments of revelation, transformation, and communion.110 Thus, theological 

reflection on digital pneumatology becomes a vital task for understanding God’s ongoing 

engagement with creation in the twenty-first century. 

Theologically, the Holy Spirit’s nature as both immanent and transcendent allows 

divine presence to inhabit the digital realm without diminishing God’s holiness or 

mystery. The Spirit transcends materiality and yet remains profoundly personal, entering 

human experience through digital interaction and relational connectivity. This challenges 

dualistic conceptions that separate sacred and secular spaces, affirming instead that all 
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creation—including the digital—is potentially sanctified by the Spirit’s indwelling 

presence.111 As Moltmann explains, the Spirit is the life-giving force of divine communion 

that renews not only the natural world but also human systems and technologies.112 

Therefore, digital pneumatology invites believers to recognize virtual spaces as arenas 

where divine presence can be encountered, celebrated, and transformed into channels of 

grace. 

The doctrine of the incarnation has long emphasized God’s entry into material 

reality through Christ; digital pneumatology extends this incarnational vision into 

immaterial contexts. The Spirit, who makes Christ present in every generation, now 

mediates divine presence through digital forms of embodiment. Online worship, virtual 

fellowship, and digital sacraments become meaningful when animated by the Spirit who 

unites believers across time and space. 113 This extension of incarnational theology does 

not replace the physical body of Christ but amplifies it, demonstrating the Spirit’s ability 

to render divine communion accessible in mediated forms. As Augustine suggests, the 

Spirit binds creation to the Creator through love, and this love can manifest even in 

intangible digital connections.114 Hence, the Spirit ensures that incarnation remains a 

living and relational reality, capable of adapting to the contours of technological 

existence.¹⁴ 

In an age of misinformation and digital deception, the Holy Spirit’s identity as the 

“Spirit of truth” (John 16:13) acquires renewed theological significance. The Spirit 

enables discernment not only within individual conscience but also within collective 

digital cultures that shape belief and identity. Through the Spirit’s illumination, the 

church is empowered to navigate the ethical ambiguities of artificial intelligence, 

algorithmic bias, and digital manipulation.115 Discernment becomes a spiritual practice—

an act of participation in the Spirit’s wisdom—rather than merely an intellectual exercise. 

Thus, theological reflection on digital pneumatology highlights that true knowledge in the 
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digital age must be spiritually grounded, guided by the Spirit’s ongoing revelation of 

divine truth.116 

From a pneumatological perspective, technology is not inherently sacred or profane; 

it becomes transformative when oriented toward divine purposes under the guidance of 

the Spirit. The Spirit empowers human creativity and innovation as reflections of divine 

image-bearing, yet simultaneously critiques technologies that exploit, dehumanize, or 

alienate. The sanctification of technology, therefore, is not the idolization of digital tools 

but their reorientation toward justice, communion, and stewardship.117 As Resane notes, 

the Spirit stands at the crossroads of power and technology—transforming instruments 

of control into vehicles of compassion and reconciliation.118 In this light, digital 

pneumatology affirms that the Spirit’s redemptive work extends into technological 

culture, renewing it from within as part of God’s ongoing creation. 

Pneumatology also brings eschatological hope into digital theology by affirming that 

the Spirit continues to direct creation toward its ultimate fulfillment in God. Digital 

civilization, with its ambitions for transcendence through artificial intelligence or virtual 

immortality, reveals humanity’s longing for eternal life. Yet the Spirit alone fulfills this 

desire authentically, offering true participation in divine life rather than technological 

imitation of eternity.119 As Moltmann writes, the Spirit’s promise of renewal includes not 

only nature but also human culture and its artifacts.120 Thus, the Spirit becomes the 

eschatological force that transforms digital imagination into anticipation of God’s coming 

kingdom—a hope that transcends every human attempt to engineer salvation. 

Theological reflection on digital pneumatology ultimately reveals the Holy Spirit as 

the enduring center of divine presence, communication, and transformation in a mediated 

world. The Spirit is the breath of God that animates both creation and innovation, 

transforming technology from a mere tool of progress into a vessel of grace. By 

recognizing the Spirit’s activity in digital life, the church is invited to embody a spirituality 

of attentiveness—one that listens, discerns, and co-creates with God in the midst of digital 

complexity. This perspective reframes the digital age not as a threat to faith but as a new 

horizon for divine-human cooperation under the guidance of the Spirit. Therefore, digital 

 
116 Vondey, Pentecostal Theology, 118. 
117 Campbell, Digital Religion, 150. 
118 Resane, “Power and Technology at Crossroads,” a59. 
119 Nthakheni and Mudau, “Pneumatology in the Digital Age,” a54. 
120 Ju rgen Moltmann, The Spirit of Life, 48. 



MODERATE: Journal of Religious, Education, and Social, Vol.3, No.1 (November 2025): 57-79 
Digital Pneumatology…Bobby, Ayuk 

76 

pneumatology becomes a theological framework of hope: it envisions the Spirit as the 

living presence who continues to renew, reconcile, and sanctify all dimensions of life—

including the digital cosmos itself. 

 

CONCLUSION 

This study affirms that the Holy Spirit remains fully relevant and active within the 

technological society of the twenty-first century. Digital transformation does not diminish 

the Spirit’s presence; rather, it expands the scope of divine activity into new cultural and 

virtual domains. The Spirit continues to breathe life, truth, and discernment into human 

creativity, guiding believers toward authentic communion in both physical and digital 

spaces. As the dynamic presence of God, the Holy Spirit sanctifies technological tools, 

turning them from mere instruments of efficiency into means of grace, mission, and 

community. Thus, the emergence of digital pneumatology reveals that divine presence 

transcends material limitations, inviting theology to see the Spirit as both the sustainer 

and transformer of digital civilization. 

Furthermore, this study concludes that theology must continue to engage in 

dialogue with digital realities to ensure that faith remains alive, contextual, and 

transformative. Digital pneumatology does not replace classical pneumatology but rather 

extends it, showing that the Spirit who hovered over creation now moves within the 

networks and algorithms of the digital world. The church is therefore called to cultivate 

digital discernment and spiritual ethics rooted in the fruit of the Spirit—love, patience, 

and self-control—as it navigates the complexities of technological life. Ultimately, the 

relevance of pneumatology in the digital era lies in its power to unite theology and 

technology under the renewing work of the Spirit, enabling the people of God to embody 

holiness, justice, and communion in every dimension of modern existence. 

 
REFERENCES 

Augustine, On the Trinity, trans. Edmund Hill. New York: New City Press, 1991. 

Beck, T. David. The Holy Spirit and the Renewal of All Things: Pneumatology in Paul and 

Jurgen Moltmann. 2st ed. The Lutterworth Press, 2010. 

https://doi.org/10.2307/j.ctt1cgf4ks. 

Campbell, Heidi A. Digital Religion: Understanding Religious Practice in New Media 

Worlds. New York: Routledge, 2013. 



MODERATE: Journal of Religious, Education, and Social, Vol.3, No.1 (November 2025): 57-79 
Digital Pneumatology…Bobby, Ayuk 

77 

Coeckelbergh, Mark. “The Spirit in the Network: Models for Spirituality in a 

Technological Culture”. Zygon: Journal of Religion and Science 45, no. 4 (2010): 

957–978. https://doi.org/10.1111/j.1467-9744.2010.01144.x. 

Andrew Gabriel. "Pneumatological Perspectives for A Theology of Nature: The Holy 

Spirit in Relation to Ecology and Technology". Journal of Pentecostal Theology 15, 

no. 2 (2007): 195–212. https://doi.org/10.1177/0966736907076338. 

Groppe, Elizabeth Teresa, 'Spirit of God, Spirit of Christ: The Trinitarian Foundations of 

Congar's Pneumatology', Yves Congar's Theology of the Holy Spirit (New 

York, 2004; online edn, Oxford Academic, 14 July 

2005), https://doi.org/10.1093/0195166426.003.0003. 

Guenther, Kevin. "The Spirit of Technology: A Pneumatological Analysis of the Discourse 

on Technique". Thesis. University of Waterloo and Conrad Grebel University 

College, Waterloo, Ontario, Canada, 2014. 

Johansja, Henky. “FROM SINAI TO JERUSALEM: Shema Yisrael and the Outpouring of the 

Holy Spirit in a Pentecostal Perspective”. QUAERENS: Journal of Theology and 

Christianity Studies 6, no. 2 (2024): 143-162. 

https://doi.org/10.46362/quaerens.v6i2.328. 

Johnston, David L. “Mission and global governance: A Convergence of pneumatology and 

human flourishing”. Missiology 53, no. 3 (2024): 306-322. 

https://doi.org/10.1177/00918296241300479. 

Kakwata, Frederick. “A pneumatological approach to transformational development: 

Implication for the church”. Stellenbosch Theological Journal 4, no. 1 (2018): 199-

214. https://doi.org/10.17570/stj.2018.v4n1.a10. 

Kaunda, Chammah J. & Mika Va ha kangas. “The Holy Spirit as “the Gift” in Charles 

Nyamiti’s Trinitarian Theology: A Pentecostal-Lutheran Dialogical Perspective. 

Transformation 42, no. 1 (2024): 24-38. 

https://doi.org/10.1177/02653788241271796. 

Kgatle, Mookgo S. & Joshua Chigorimbo. “From altar to action: Customising the 

pneumatological imagination to sustainable development”. Verbum et Ecclesia 45, 

no. 1 (2024): a3139. https://doi.org/10.4102/ve.v45i1.3139. 

Ma, Wonsuk, and Robert P. Menzies, eds. The Holy Spirit, Spirituality and Leadership: 

Essays in Honour of Younghoon Lee. Augsburg Fortress, 2024. 

https://doi.org/10.2307/jj.27024360. 

https://doi.org/10.1111/j.1467-9744.2010.01144.x
https://doi.org/10.1093/0195166426.003.0003
https://doi.org/10.1177/00918296241300479
https://doi.org/10.17570/stj.2018.v4n1.a10
https://doi.org/10.1177/02653788241271796
https://doi.org/10.4102/ve.v45i1.3139


MODERATE: Journal of Religious, Education, and Social, Vol.3, No.1 (November 2025): 57-79 
Digital Pneumatology…Bobby, Ayuk 

78 

Mawson, Michael. "The Spirit and the Community: Pneumatology and Ecclesiology in 

Jenson, Hu tter and Bonhoeffer". International Journal of Systematic Theology 15, 

no. 4 (2013): 453-468. https://doi.org/10.1111/ijst.12038. 

New International Version. The Holy Bible, New International Version. Grand Rapids, MI: 

Zondervan, 2011. 

Noble, David F. The Religion of Technology: The Divinity of Man and the Spirit of Invention. 

New York, NY: Knopf, 1999. 

Nthakheni, Rendani C. and Ndidzulafhi Mudau. "Pneumatology in the digital age: 

Reimagining the Holy Spirit’s role in Trinitarian theology". African Journal of 

Pentecostal Studies 2, no. 1 (2025): a53. https://hdl.handle.net/10520/ejc-

ajops_v2_n1_a53. 

Pangumbahas, Recky, Chandra Gunawan, and Robby Repi. “Roh Kudus Dan Gereja: Suatu 

Pendekatan Biblis Dan Implikasinya Bagi Pertumbuhan Gereja Di 

Indonesia”. Journal of Religious and Socio-Cultural 2, no. 2 (2021): 141-149. 

https://doi.org/10.46362/jrsc.v2i2.51. 

Putrawan, Bobby Kurnia. “From Prayer to Data: The Transformation of Theology in the 

Age of Artificial Intelligence and its Implications for Religious Practice”. 

Transformation (2025): 02653788241312229. 

https://doi.org/10.1177/02653788241312229. 

Putman, Putty. "Tech, Attention, and the Holy Spirit". puttyputman, October 19, 2020. 

https://www.puttyputman.com/post/tech-attention-and-the-holy-spirit. 

Resane, Kelebogile T. "I believe in the Holy Spirit: Power and technology at crossroads". 

African Journal of Pentecostal Studies 2, no. 1 (2025): a56. 

https://doi.org/10.4102/ajops.v2i1.56. 

Ronan, Marian. “Reviewed Work: The Holy Spirit in the World: A Global Conversation by 

Kirsteen Kim”. Journal of World Christianity 3, no. 1 (2010): 77–85. 

https://doi.org/10.5325/jworlchri.3.1.0077. 

Sugiri, Widjaja. “Moral Dimensions of Artificial Intelligence: A Christian Ethical 

Perspective on Its Impact on Education”. MODERATE: Journal of Religious, 

Education, and Social 1, no. 2 (2024): 117–136. 

https://doi.org/10.46362/moderate.v1i2.8. 

Yusak Tanasyah, Sutrisno, & Bobby K. Putrawan. Metode Penelitian Teologi & Pendidikan 

Agama Kristen. Jakarta: Indonesia Press, 2021. 



MODERATE: Journal of Religious, Education, and Social, Vol.3, No.1 (November 2025): 57-79 
Digital Pneumatology…Bobby, Ayuk 

79 

Tubagus, Steven, and Oey Natanael Winanto. “Roh Kudus Dalam Alkitab: Refleksi Peran 

Roh Kudus di Dunia”. Journal of Religious and Socio-Cultural 3, no. 1 (2022): 1-17. 

https://doi.org/10.46362/jrsc.v3i1.63. 

Tubagus, Steven, and Timotius Bakti Sarono. “Roh Kudus dalam Trinitas dan Komunitas 

Umat Tuhan (Holy Spirit in the Trinity and Community of God’s 

People)”. QUAERENS: Journal of Theology and Christianity Studies 3, no. 1 (2021): 

85-95. https://doi.org/10.46362/quaerens.v3i1.30. 

Veto , Etienne. “Praying in the Holy Spirit” Spirituality and Pneumatology. New 

Blackfriars 97, no. 1068 (2016): 157–172. https://doi.org/10.1111/nbfr.12195. 

Vondey, Wolfgang. Pentecostal Theology: Living the Full Gospel. London: Bloomsbury, 

2017. 

Winanto, Natanael, and Susanti Embong Bulan. “Moralitas Dan Spiritualitas Pantekosta 

Dalam Kisah Para Rasul 2:1-47”. Journal of Religious and Socio-Cultural 4, no. 2 

(2024): 161-170. https://doi.org/10.46362/jrsc.v4i2.79. 

Zebua, Yaterorogo, Zakharia Suparyadi, and Hariyanto Hariyanto. “Mengintegrasikan 

Teknologi Dan Spiritualitas: Kepemimpinan Gereja Di Era 5.0”. Indonesian Journal 

of Religious 7, no. 2 (2024): 114–130. https://doi.org/10.46362/ijr.v8i2.37. 

 
 
 


